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First Reading	Deuteronomy 4:32-34, 39-40

One of the most well-known icons is that by the 16th century Russian iconographer, Anton Rublev. It has three figures sitting round a table in the desert. It was inspired by the story of three angels visiting Abraham (Genesis 18) Hebrew tradition, of course, forbade images of God, so he is represented by angels who are his messengers. Rublev took the three angels in the story to infer that the idea of the Holy Trinity could be found in the Old Testament. 

It is no easy matter to choose a relevant reading from the Old Testament for the feast of the Holy Trinity since the Old Testament has no hint of such a thing. The frequent mistake we should try to avoid is to identify the God of the Old Testament with the Father of the New Testament. The Hebrew word for God is ‘ELOHĪM’ which is a plural word, but does not mean gods, but rather the whole entire divine nature. The sense is rather that there is no divinity outside God. If the singular was used, it would imply the possibility of polytheism. 

The passage that the men in red cassocks have chosen for to-day speaks about the power and glory of God combined with a deep concern for his people. No other people had only one god. No other people foreswore an image of their god. No other nation ever enjoyed such an intimacy with its gods. No other people could claim that the God who created heaven and earth involved himself in their history and remained present to them through his word. No other nation was so privileged. 

Privilege, however, carries with it obligation and the second part of today's reading reminds the Israelites of the duties that spring from their relationship with God. 

They can never forget the moral standards which their status as God's people imposes on them. They can never ignore the laws and commandments which formulate the demands of their religion and which enable Israelites of all generations to discern the kind of conduct that pleases God and ensures his continuing favour. 

This is the relationship of love which God wants to exist between himself and his children. Later revelation will show that it reflects the intimate relationship that exists between Father and Son. In and through the Son we are brought into a relationship with God, our adopted parent.

Second Reading	from Paul’s letter to the Church in Rome 8:14-17

If the first reading is about the unique and intimate nature of God, then the second is taken up with the work of the Spirit in the lives of the baptised. The Spirit is that Spirit that 'declares us to be sons rather than slaves' (verse 15) 

It declares us to be sons, just as it declared Jesus to be the Son of God at his baptism (Luke 3;22) and at his resurrection (Romans 1.4). Though God may be called the Father of all, not all may be called his children. This is the consistent view of the Bible. See, for example John’s Gospel 1;12, which says '.... his own people did not accept him, but to those who did accept him, he gave power to become the children of God'. (Jerusalem Bible translation) 

John distinguishes Christ as 'Son' from Christians as 'children' where Paul calls Christians both 'sons' (verse 14) and 'children' (verse 16), but while Jesus is a natural Son, Christians are adopted so a distinction is carefully maintained. 

In general, the New Testament line is: 'Now are we children of God' (1 John 3;2). So, in this reading it is the witness and work of the Spirit which pronounces us the children of God. This is confirmed by our own spirit which testifies that we have become members of God’s household but as sons and heirs rather than slaves. (verse 17; compare Galatians 4;7, Mark 12;7 and Hebrews 1;2). 

This language of 'adoption' is the heart of Paul's gospel - that we are 'sons' not slaves - even though he was prepared to apply the analogy of slavery even to the new life for a limited purpose (Romans 6;15-23). 

The last sentence of the reading (v. 17) brings us firmly down to earth. True, we are indeed children of God and fellow heirs with Christ - 'if, in fact, we suffer with him.' That is his way: 'Was it not necessary that the Christ should suffer these things and then enter into his glory?' (Luke 24:26). There is no Christian way to glory other than the one he has left us.

Gospel Matthew 28:16-20

The passage chosen for the Gospel reading for Trinity Sunday is because of the mention of the three persons of the Trinity on an equal footing as Rublev has balanced his three angels in the icon. In fact, it is controversial. It is suspected of being a late conclusion to Matthew’s Gospel by an editor of a later generation. One reason is because it is thought unlikely to have such a developed Trinitarian formula on the lips of Jesus. It possibly reflects thinking of the 80s rather than the 30s A.D. It also sounds as if ‘Matthew’ is using the language that was used in the Liturgy of Baptism at that time. 

But the more serious criticism is the inclusion of ‘all nations’ in the mission. This could hardly have been said by Jesus to the Apostles, because the admission of Gentiles was bitterly resisted at first so they could not have had a clear lead from Jesus. (see Acts 12-15 and Galatians 2). The words reflect a later situation when Gentiles were in the majority. 

The wording voices the experience of a Church that had become open to all, a Church quietly convinced that it had become what the Lord had really meant it to be. And the author of our paragraph makes quite clear that Christians should be obedient to the Lord’s commands. 

Matthew is drawing for his community a picture of every Christian community where believers are caught between adoration, obedience and doubt. Jesus solemnly declares that, by his death-resurrection, he has been given, by the Father, total power over the universe. He is, therefore, in a position to launch a universal mission, and he duly commissions his representatives who are to achieve his task. 

Consequently, he sends them into the world to make disciples of 'all nations.' During his ministry Jesus chiefly concerned himself with fellow Jews only. Yet, Jesus must have had a positive attitude towards Gentiles because it is so deeply embedded in some parables. (e.g. Good Samaritan) But this does not mean that he had much contact with them in daily life. 

The few Gentiles in the Gospels are all on the fringes of the Jewish world and all are exceptional. In this new era the good news is for all on equal terms as anticipated by a few of the Old Testament writers. (e.g. II-Isaiah and Jonah) 

At Warwick Castle there is a deep dungeon with a small window in the ceiling to admit light and rain. Prisoners were kept in such places for years until ransomed or executed or death. All they could see of the outside world was a small patch of sky. Conditions must have been appalling and liberty unimaginable. 

Trinity Sunday is such a window into a world beyond our understanding or imagination. Trinity Sunday is our window on to that limitless world of blue sky and green fields and clear water. God is Father, Son and Holy Spirit. 

In the Father we have a God who cares deeply about us. In Jesus we have a brother who accompanies us throughout every moment of our life. And in the Holy Spirit, we have one who guides us on our journey out of this dungeon to the realms of eternal life. 


