Sun, Oct 11, 2020

28th Sunday in Ordinary Time

Isa 25:6-10a

Ps 23:1-3a, 3b-4, 5, 6

Phil 4:12-14, 19-20

cf. Eph 1:17-18

Matt 22:1-14 
TWENTY-EIGHTH SUNDAY IN ORDINARY TIME A 
FIRST READING
A reading from the prophet Isaiah Isa 25:6-10a

On this mountain,

the Lord of hosts will prepare for all people

a banquet of rich food, a banquet of fine wines,

of food rich and juicy, of fine strained wines.

On this mountain he will remove

the mourning veil covering all peoples,

and the shroud enwrapping all nations,

he will destroy Death for ever.

The Lord will wipe away

the tears from every cheek;

he will take away his people's shame

everywhere on earth,

for the Lord has said so.

That day, it will be said: See, this is our God

in whom we hoped for salvation;

the Lord is the one in whom we hoped.

We exult and we rejoice

Responsorial Psalm
P.>? In the Lord's own house shall I dwell for ever and ever.

I
The Lord is my shepherd;

there is nothing I shall want. Fresh and green are the pastures where he gives me repose.

Near restful waters he leads me, to revive my drooping spirit. 17

2
He guides me along the right path;

he is true to his name.

If I should walk in the valley of darkness

no evil would I fear.

You are there with your crook and your staff;

with these you give me comfort. i>??

3
You have prepared a banquet for me

in the sight of my foes.

My head you have anointed with oil; my cup is overflowing. F?

4
Surely goodness and kindness shall follow me

all the days of my life In the Lord's own house shall I dwell for ever and ever. 

A reading from the letter of St Paul to the Philippians 4:12-14. 19-20
I know how to be poor and I know how to be rich too. I have been through my initiation and now I am ready for anything anywhere: full stomach or empty stomach, poverty or plenty. There is nothing I cannot master with the help of the One who gives me strength. All the same, it was good of you to share with me in my hardships. In return my God will fulfil all your needs, in Christ Jesus, as lavishly as only God can. Glory to God, our Father, for ever and ever. Amen.
The word of the Lord.
A reading from the holy Gospel according to Matthew
22:1-14
Jesus said to the chief priests and elders of the people: 'The kingdom of heaven may be compared to a king who gave a feast for his son's wedding. He sent his servants to call those who had been invited, but they would not come. Next he sent some more servants. "Tell those who have been invited" he said "that I have my banquet all prepared, my oxen and fattened cattle have been slaughtered, everything is ready. Come to the wedding." But they were not interested: one went off to his farm, another to his business, and the rest seized his servants, maltreated them and killed them. 
The king was furious. He despatched his troops, destroyed those murderers and burnt their town. Then he said to his servants, "The wedding is ready; but as those who were invited proved to be unworthy, go to the crossroads in the town and invite everyone you can find to the wedding." So these servants went out on to the roads and collected together everyone they could find, bad and good alike; and the wedding hall was filled with guests. 
When the king came in to look at the guests he noticed one man who was not wearing a wedding garment, and said-to him, "How did you get in here, my friend, without a wedding garment?" And the man was silent. Then the king said to the attendants, "Bind him hand and foot and throw him out into the dark, where there will be weeping and grinding of teeth." For many are called, but few are chosen.'
The Gospel of the Lord.
TWENTY-EIGHTH SUNDAY OF THE YEAR
11th October 2020

Notes on the Mass Readings
First Reading
Isaiah 25:6-10 
Chapters 24-27 of Isaiah were written after the return from the Babylonian exile. They are an imaginative description of the final arrival of Yahweh's reign. This involves the destruction of all the proud and ruthless enemies of Israel who will receive their submission as they crawl to pay homage in Jerusalem. 

At the victory banquet, Yahweh himself will host not only Israel but all peoples and nations (vv. 6-10). This at a time when a common cause of death was starvation so to have plenty to eat was beyond the imagination of most people. This will be a communal meal which celebrates not only Israel's triumph but also the unity of all peoples in worship of Yahweh. This is one of the most universalistic and 'ecumenical' passages in the Old Testament. (See also Isaiah 2:1-5; 19:16-25). 
Emphasis on the wine of this eschatological banquet (25:6) is meant as a counterpart to the dearth of wine caused by the destruction of the earth (24:7-9). Boundless joy (symbolized by wine) replaces dire distress (symbolized here by 'the veil that is spread over all nations'). 
The climax of Yahweh's reign is victory over death (v. 8; see 1 Corinthians 15:54-57) and, therefore, the abolition of every trace of sadness (see Revelation 21:4). That is what makes the arrival of Yahweh's reign 'good news,' the occasion of gladness and rejoicing (v. 9; see Revelation 19:9).

As the vineyard became a symbol for Israel, so the banquet became the symbol of Yahweh’s final triumph over his enemies. 
The Qumran community (Essenes) stressed this symbolism in their daily meals, and Jesus used it as in the Gospel for today, but also in his comment at the Last Supper that he would no longer feast with his disciples until he could do so in the consummated kingdom of God.

Responsorial Psalm: 23:1-6

Here, since it is in response to the reading from Isaiah on the messianic banquet, the emphasis lies upon the Lord's house or temple, where he prepares the banquet table and invites his people to share the blessings of his kingdom. The third stanza marks a shift in imagery from God as shepherd to God as host at his banquet.
Second Reading Philippians 4:12-14, 19-20

In this passage, Paul, having just exhorted his readers to be joyful (4:4) expresses his own joy at receiving their gift (4: 10). He makes it clear, however, that he has no real need of their material help (vv. 11-12) but he welcomes it as a sign of their sharing his distress. (v. 14). 
Their value of their offering is really more than material help. It is symbolic of the true 'partnership' which has always existed between Paul and the Philippians (v. 18). The fact that he had accepted help at all is a mark of his special relationship with the Church at Philippi; he had never accepted such assistance from other communities. God will reward them for their generosity. 
By their open-handedness to help Paul, they have opened their own hearts to the riches of God. In receiving their gift, Paul is expressing his confidence in them. Being 'filled' with this token (v. 18), he knows that he will be filled by their response to his exhortation (2:2). This is the real 'gift' that he seeks (v. 17).
Reading between the lines, we sense that Paul seems a trifle irritated by the gift.  There is a slight undertone suggesting that the Philippians had inadvertently deprived Paul of boasting of his sufferings. But Paul is too gracious to say so explicitly. Although admitting that he could have got along very well without their help, he nevertheless thanks them for their kindness. 
It is a pity that verses 15 - 18 have been omitted from the Missal reading, for there Paul gives the Philippians' charitable act a theological meaning: it was a sacrifice acceptable and pleasing to God. So that you will not be deprived, I will insert the missing lines here. 
Moreover, as you Philippians know, in the early days of your acquaintance with the gospel, when I set out from Macedonia, not one church shared with me in the matter of giving and receiving, except you only; for even when I was in Thessalonica, you sent me aid more than once when I was in need. Not that I desire your gifts; what I desire is that more be credited to your account. I have received full payment and have more than enough. I am amply supplied, now that I have received from Epaphroditus the gifts you sent. They are a fragrant offering, an acceptable sacrifice, pleasing to God.

Gospel
Matthew 22:1-14

Drawing their inspiration from passages such as our first reading, Jesus' contemporaries pictured the arrival of God's reign in terms of a banquet, an eschatological celebration. (see Revelation 19:9) (Eschatology is simply the study of everything relating to the last ages.) 
Jesus addresses his story to those who assumed that they had a right to be at such an occasion. He describes them as not bothering to reply to the invitation. They took their rights for granted. So in the Christian reading of the story the first guests represented the Jews and the second cohort the Christians. 
Like the vineyard (Matthew 21:28-32,33-43) the banquet is a metaphor. If the former image brings out the 'fruit-bearing' aspect of the kingdom, the latter emphasises both its joy and the need to respond to God's call when he invites people to enter. 
The mention of the destruction of the city in response to their rudeness, is a contemporary reference to the siege and fall of Jerusalem to Titus and Hadrian in 68 – 70 A.D. as evidence of fulfilled prophecy. This was an early Christian interpretation of the event. They ascribed it to the fact that some Jews rejected the invitation to the kingdom and maltreated the messengers — especially Jesus. 
The word in our translation translated ‘servants’ is ‘doulos’ and

is also used of 'slaves' and here refers to the apostles whose preaching gathers together all and sundry. The 'wedding hall' of v. 10 is the Church, the community of those who have responded to the good news. An important description of them is ‘bad and good alike’ which is in line with Jesus’ story of the weeds and wheat growing together till the harvest. It is recognised that the Church is not a private exclusive community of similar minds, but one that is open to all equally, including sinners. 
Thus it seems especially unfair when we come to the final scene (vv. 11-13) where an unsuitably dressed guest is ignominiously turned out. Ones first thought is that it seems harsh when he was dragged in from the street. But in fact the last sentence seems to have been the conclusion to another wedding story altogether which we no longer have. Someone has tacked it on to the end of this one because it seemed like a good idea at the time. 
We can be confident in this because the shorter version is found in Luke (14:16-24) and also in the Gospel of Thomas, where the great banquet occurs on its own, without the addition of a wedding garment. 
This postscript is Matthew's warning to the Church. The Church is held together neither by family ties nor by an external structure, but by the active, personal and continual response to God's word. 
The Church is the assembly of those who do respond to God's word and their response is the work of a lifetime. The 'wedding robe' of vv. 11 - 12 is a symbol of this response, that is, of a life led in conformity with God's word as it has been revealed in Christ. The condemnation of v. 13 is a warning to Christians that they, too, like the religious leaders of Israel, can fail to answer God's invitation. Mere membership of the Church is not enough. Response is in doing the will of the Father (7:21). 
The parable was directed at some 'chief priests and Pharisees' of Jesus’ own time. (21:45) Over the last two thousand years it has been used to account for the dispersion of the Jewish people, the myth of the ‘wandering Jew’ and to justify the holocaust. Needless to say these applications are completely disproportionate and out of context. 

If we want to ask what Jesus meant when he told the parable, we have to disregard these extraneous elements. It is simply a judgement on Jesus' contemporaries who rejected his invitation to the coming kingdom, and an assurance to the outcast, with whom Jesus celebrated the great banquet in advance. 
One mistake we may have in reading the Scriptures is to treat them as we would a news report of some incident. We assume that newspapers and news channels are objective and neutral, but we must not do so with the New Testament. 
The seven or eight authors involved wrote because they believed that Jesus had risen from the dead. They would never have written otherwise. They wrote what they did for the use of others, equally convinced, many of whom had known Jesus before and after his Resurrection. They did not write for the sceptical. When approaching the New Testament we must keep this is mind and it will shed a light that brings its message into focus. 
